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This article devoted to Islamic terms analyses in the work of Akhmad Yugnakiy’s
“Khibatul Khakoik”. In the given epic the original Arabic text and Turkic poetic texts, verses and more than 20 hadiths are
overlooked. In the work used not only the Turkic theonims, but also the Arabic lexemas, to clarify the essence and meaning of the
verses, hadiths and poetic texts. Here is discovered the words meaning of Ancient Turkic language and Old Turkic language
sources which are compared. The attention paid to word formation process of the theonyms etymology.

Some time in Europe the Latin language was an international language, and a science
language, so the Arabic language in Asia was in the similar position of an international language
for three hundred years. The Uzbek and Tajik scholars, and writers play a great role in this, If the
Tajik words were assimilated by the Uzbek people in the language, through literature, and other
ways, the Arabic words, firstly, were used in books, in madrassa, in religion, and, secondly, went
down in by means of the Tajik language [8, p.123]. The integration of the Arabic language in
Uzbek was especially noticeable in VII-VIII centuries. In XIV-XVcenturies the Arabic language
lexicon had a significant space of the Uzbek language [3, p.42-43]. Therefore, words and phrases
derived from Arabic, and the Persian - Tajik languages are known more than ever before in the
language of Navoi's works. The poetic and scientific works of the poet comprise about 30-33
percent of the word's vocabulary integrated from the Arabic language, and the Persian-Tajik
lexical elements range from 18 to 20 percent [1, p. 254].

The moral admonition referred in the literal relic "Khibatul-Khakoik™ what was written in
Arabic is attached to religious sources.Because of the inability of the sight, the author recited the
Quran, and learned the hadiths of the Prophet (peace and blessings of Allaah be upon him). The
literary man Akhmad became a talented poet and educator, one of the mature scholars of the time,
carefully mastering Islamic sciences.Among the poetic texts written in the Turkish language, there
are a number of verses, the original Arabic text of more than 20 hadiths that have been interpreted
in Turkish by poetry. Therefore, the epic is full of religious terms.

Among the poetic texts written in the Turkish language, there are a number of works, the
original Arabic text of more than 20 hadiths that have been interpreted in Turkish by poetry.
Therefore, the epic is full of religious terms.

In the adresse leterthe seme “the creator of all things, and all animates and inanimates” in
the Turkish languagewas given with the following words W3zu: by batinvlk ubleatinvlk usu
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kucmamur, Yrau: Hapammer yeanvim mynyn xkynoyszyn; in Arabic Baiat:baiiam 635pou 5pca ¢y
csu-02 65p[4]; Manuk: Kasanap tiypymkon tiapamkan manux, Mapatkan: Kasanap iiypymraon
uapamgan manux.In this sample we may see that the word usu was represented in the textby the
following meaning “sra” (“owner”): Xapucavix kapvimac uzucu kaporo. This theonim, firstly, in
the writings of Kultegin, was in the formumum what expessed the meaning “x¥yxaiiun”
(“master”): Gtiikdn yisda yeg idi yoq ermi§ — YTukan Boamiicmaa sXmm XyKaliMH HyK dKaH
(OTD, 203) (There was none good master in the Utikan valley). It should be noted that in the
epic the term caxu6represented by this wordcomposed a synonymic line:H3 itazoet auynea 6y
caxub yHap.

The wordsBbaiiat, Yrau are used for the first time in the epic "Kutadgubilig" by the
following seme:bayat ati birla s6ziig basladim — Taurpu Homu Ouian cy3umuu Oonuragum (-1
began my word by the name of God) ugan erklig ol — taurpu kyapartauaup (-God Almighty)
(DTS, 79).For the first time, Manukused to be understood as "ruler, king" in theepic
"Kutadgubilig ": Masrig maliki (DTS, 339). The termmalikhas the structure (un)a; in the Uzbek
language it is a longivowelwhich has been replaced by m vowel: malik — wmanuk; the
verbmalaka“xykmponiuk kunaun” (“to govern”)was accepted in the chapter I as aninfinitive form,
while in the Uzbek language was used in the meaning of «moxmrox» (“the king”) (EDUL, I, 229).
Also, other terms that describe the attributes of God are also used in the work: Xax:buiux 6un
ycanma oun on xaxK pacyn; Xauuk: AHvl H3 Xaniauux c362p H3 Xaluk.

It is stated in the sources that if the person chosen for Prophethood was given the duty of
correcting the ideas of others and adopting a new Sharia (law), then the people would be called
“Pacyn” “Rasool”. Those who invite people to worship Allaah alone and not to question Him
while acting on the Shari‘ah of previous Prophets instead of bringing a new Shari‘ah, are called
“mabmit” “nabi”. Thus, (Pacyn) Rasool is the holder of the Book and the Sharia,
but(naowuii)nabihas been charged with calling the people to follow the Shari‘ah of the previous
(Pacyn) Rasool(3). In the book, Prophet Muhammad (peace be upon him) was mentioned in
Arabic as (Pacyn) Rasool (a;mum) the Messenger of Allah, in Arabic Xa6u6 (Khabib) was mention
as (cesukiu, aycr) (Beloved, Friend) characteristics: huiux 6un ycamma 6un on xax pacyn;
Dwum 3mou xau 6aiim xabub gasneimein. Pacyn the Rasool theonim first appears in the epic
“Kutadgu bilig” (OTD, 476). The term rasal (un) has the following structure; in the Uzbek
language @ was changed intoyvowel and it was used as: rastl — pacyu; the verb rasila“io6opan™
“send” has a lot of meanings and was accepted in the chapter | as an infinitive form, in the Uzbek
language was used as the Proper Noun (EDUL, I1l, 354). Xa6u6the word Khabibfirst appears in
the work “Katadgu bilig”: habib sav¢i haqqiiiciin sev —ceBuknu naitram6ap Xakku y4yH ceB (-
love for the beloved prophet) (OTD, 198).

This term means “cesau, kyurun 6epau” (loved, fall in love) and it wasbuild up from the
verb habba (O'TEL, II, 354).
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The epic contains the dictionary, was the last Islamic teachings sent by God to
Mukhammad Prophet by the name of Islam: Fapu6 3pou ucram eapub 6onowr 6as. First time the
lexeme bislam—ucaam appeared in the epic «Khibatul -Khakoik» and in the Arabic language the
verb salima has the meanings «0yticynan», «oom sram» (“obidience”, “bowed”) in the chaper IV
was build up from an infinitive form of the verb wislara, in the Arabic language «Omoxra uroar
kuuin» (“obedience to Allah™), to be a Muslim, when it used with the article-al, it present the
meaning of «uciaom aunam» “Islam Religion” This word is also used in the Uzbek language as a
man's name (EDUL, II, 175).

It says in the written sources that the things was permited in the Arabic xamaxa (halal):
Apamnel uduypoa xanan m36 usou; but restricted, not permited things or deeds xapam (haram):
Baxun tieizowr 3ap cum xapammein oxyw Was given by these terms. Its should be considered that
first these terms were used in the epic “Kutadgu bilig”: halal ham haram-halol and haram (OTD,
198).

The term xanan (halal) has a structurehalal (un); in the Uzbek language formed by xoiin
xyrru a4 vowel changed into a consonants and consonant x: halal—xanan (xamon) (halol); that
means“‘kouara puosi KWIMHIU, KoHyHu# 0yimu” (observed, by law) which wasderived from the
verb halla accepted in the chapter | as the Active Voice of the Participle, in the Arabic language
“xomjara puosi KWiaMHraH, Konynui” (was observed, legal), but in the Uzbek language used as
“mapuar Xxykmura mMyBoduK eca, uuca, ¢oinananca Oymamuran” (“accordance with the Sharia
rule, it can be used”) (EDUL, Il, 569). The word xapam (haram) has the structure haram (un); in
the Uzbek language formed by changes xoiim xyrTHn, vowel & into consonant a and x consonant:
haram — xanan (xamon); it was derived from the verb haruma that means “rakuxnaan” accepted
in the chapter I as the Active Voice of the Participle, and it represents the meaning as “e6-uumurir,
dorinananum rakukiaanran” (forbidden use, eating or drinking) (EDUL, I, 574).

The author mentioned that the person who bilives in God and worship, in the Arabic
language is calledmomun, mycyaman, “Kymuiyk Kuidin, cuFuHuiL, ToruHumr (“to worship, to
venerate, to adore”) and also in the Arabic this person makes ubanat, a religious and devout
person, who makes worship is called aéua, and a religious person who renounces the world is
called 3axua, but an indifferent, unconcerned, passionless, religious person is called 3yxa: Ozap
MOMUH 3pcay maesa3uv KvlivlH, Mycyimanza mywgur 6oayo maxpyoan, HMoaoam puiia 601061
abuo mascaz, Hoaoam puiia 601061 abud madzxcas, Aman Kouovl anum 3axud 3yx0 uodadv.
MowmuH, mycyaman theonims for the first time are seen in the epic “Kutadgu bilig”: gamug
mominig... - 6apua mymunnu (-all believers) (OTD,347).

In this analyzed writing the lexeme momusis build up with the help of Turkishsuffix-
JBIK/-TUK. Momunneix nuwansl masaszuv 5pyp. The theonim Mowmun has the structure mismin
(un) in the Uzbek language accepted by the change of long vowel @ into ¥ vowel,without silent
guttural sound: miemin—mymun. This term has the following meanings “comux Oymmu”,
“umonwin 6ynan” (“devoted”, “dependable”) and it was derived from the verb samuna, in the
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Uzbek language expresses figurative meanings “roBom”, “6eozop” (“meek”, “inoffensive,
innocent”) (EDUL, 11, 311).

Mycyaman theonim was derived from the Arabic word mycamm with the addition of Tajik
plural suffix -om; later the semantic meaning of plurality —on didn’t used; in the word mycaumon
the vowel min the second syllable didn’t pronounce, then between the sounds ca was putted
yvowel: myciiumon — mycyamon (EDUL, 11, 297).

‘bibadat —ubagaT means «curuHINY, «caxkaa Kuiam» (worshiped, venerate,) was build up
from the verb babada as an infinitive from the chapter I, and it means «curuauIY, «Omuioxra
KyJu1yK Kuuin» (“to adore”, “to serve to Allah”) (EDUL,11,154).

The Arabic language aéma has a structure »abid (un); in the Arabic language it was
accepted through the change of long aiin sound into &: »abid — a46ux (o6um) (religious); was
build up through the verb nabada that means “curunan” (“to worship”) (EDUL, I, 335).

The term3axuhas a structurezahid (un); in the Uzbek language was accepted through the
change of long a into & vowel: zahid — 3axun (3oxuxa) (hermit); originally has a lot of meanings
and was build up from the verb zahada that has the following meanings “xap xannmait ucrakam
Tapk JTau’, “kunmiap OwnaH MynoKoTHH Tapk 3tau’’ (“abandon any desire”, “abandon
communication with people”) (EDUL, Il, 151).

For the first time, the Arabic stukaawas used in the epic "Khibatul Khakoik" in the
meaning of "Believe in God": Kum 3pca 6y mepm 3wks 6ao smukad; And the word paxmar was
used in the seme of “mapxamar, mypysBar” (“mercy”, “humanity”): Yean paxmam 5mcyn 6y
cavam ana. This theonim for the first time was used in Yusuf Hos Khojib's book
“Kutadgubilig”:seniy rahmatinda bu yazug az-0Q-CEHUHT MapXaMaTUHT oOJuAa Oy TYHOX

o3aup(- before your gratitude this blame is little) (DTS, 476).

The term3Dtukaghas a structurewnibtiqat (un); in the Uzbek language was accepted the
change of thekasr (in the Arabic alphabet upper line on the letter that makes next coming “i” letter
pronounce short) (breaker) guttural soundinto 3, and a long a vowel changed into & vowel, and the
change of sukun (in the Arabic writings means that no vowel sound comes after consonant) (silent)
letter into the break lette r: sintiqgat — swTuKan (3pTHKOA) (belief). This word was derivedd
form the verbvaqada “Oormamu” (“fasten”) as an infinitive form in the chapter VIII (EDUL, I,
515).

The word Paxmartin the Arabic language has a structure rahmat (un); in the Uzbek
language was accepted through the change of the consonant xoiim xyrTH into x consonant: rahmat
— paxMat; This is the verb rahimain an infinitive form from the chapter | that means*“paxwm-
madkar kuau”(“‘compassion”), in the Arabic language means “paxm-madxat” (“merciful”); but
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in the Uzbek language this word basically used in the seme of“ramakkyp”(“gratitude”)
(EDUL,I1,357).

The term kya expressed the meaninig “Xymora utoatiu kumm” (“a man obedient to God”):
H3uo ma xaranbeik Kyn 3pcom c3Ha.In the relic the word caBa6 in the Arabic language means
favourable, good deeds: Kaayp cabp usucu casabvin mymyo, the theonim uncapmeans to make
with justice andconscience: Jao uncagp mymap wun anywupsanu.The word caBabis represented
in the same meaning as in the epic “Kutadgubilig”: javab qilsa bermi$§ s6zind savab —saximu
*aBob Oepca, cysura 6epmuin caBob (-the right answer brings him a favour) (OTD,492). The
word uncad has a structure pinsaf (un); in the Uzbek language the change of break guttural into u
sound, the consonant cax changes intocconsonant,vowel a changes into & vowel: sinsaf — uncad;
“divided into two equal parts” it was derived fromthe verb naSafawhich means “amomar Ba
BIKI0H Omytan win Tyt (“to act with justice and conscience™) and expressed in the chapter IV
(EDUL, II, 170). The theonim caBa6 has a structure Savab (un); the consonant ce in the Uzbek
language changes into ¢ consonant, a long vowel a changes into & vowel: savab — cagao; this
word was derived from the verb $aba which means “mykodotnanu, Takaupaaaun” (“rewarded,
remunerated”) (EDUL, 1, 366-367).

In the work, the word amanar is expressed as «cakiab Gepuii, BakTHHYA (OHAATAHHII EKU
Oomka Oup Kumura 31Tud OepuIl yuyH TONMIIUPUITaH Hapca» (“‘conservation, temporary use, or
handing over to another person”): Kawuwi axo amanam xauwr 332yayx.This term firs time was
mentioned in the epic «Katadgu bilig»: Amanat bili bolsa koyli siiziik — OMoHaT GMIaH KYHIIH
noksanca (The spirit can be purified by dotation) (OTD,75). The word bamanat—amanar which
means «xaBd-xaTapaan xonu oyaan» (“stayed safety””) was derived from the verb bamina which
was expressed in the chapter lin the form of an infinitive, in the Arabic language «uImoHYIHIHKY,
(“trust”) by this meaning expresses others semantemes «caknamr ydyyH HIIOHHO TOIMIIUPHITaH
Hapcay (the subject or object (thing) left for being kept safety) (EDUL, I, 343).

The Turkish word itazykmeans «rynox» (“sin”). As it is seen from the example:
Hazyenyx kuwunuy tiazyeein k5uyp. This theonim in the studied work formeda new word with
addition of suffixes -ayk/ -ayk. First time this theonim wasmet in the monistic manuscripts: emti
bu on tiirliig yazuq... - suau 0y yH Typau rynox (These ten are different sins) (OTD,75). The noun
rasyk in the ancient Turkish languages meant “xaro ki, ryHox kwr’(“to make a mistake”, “to
sin”) and was derived from the verb a3 formed from #ia:3 with addition of suffixes -(y)x (EDUL,
I, 163).

In the epic “Khibatul Khakoik™ in the Arabic language the word macsxun which is meant
the place where all Muslims are praing altogether: Xapa6 601061 macowcuo 6y3yn 6snamas, The
word aya which is meant to pray to God for his good or for others: M3na aoiia Kviicy oya m36
csnu; The word xama which is meant to prise God, to laud prophets, to exalt caliphs and kings:
Hnaxuii oxyw xamo aiyp-m3H c3n2, are expressed by these theonims.
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The theonim macxkua has a structure magid(un); and was derived from the verb sacada
which is meant “curunmu” (“sponger”) (EDUL, 1, 240). The word ayahas a structured usas(un);
in the Uzbek language accepted through the change of long sound aitaum into avowel and remove
of the guttural sound in the end of the word: dupap — mya. The multi meaning verb dapa‘“‘unrnxo
ki’ (“beged”) was formed by this connotation (EDUL, I, 112). The word xama has a
structurehamd (un); in the Uzbek language accepted through the change of xoiim xyTTH CONnsonant
intoxconsonant: hamd — xampa; and it was formed by the meaning of the verb hamada
“makramu” (“prised”) (EDUL, I, 571).

In the study source, the meaning of "To wait with patience, some event or case" in the
Arabic language cabp, “apologies, begging” semes means in the Arabic language Tazappy,
“fate, destiny” means in the Arabic language ka3aare described by the these theonims: hara
K31ca cabp 3m ¢appaxka kymyo; Ko3ybo munea tiyknyo masappy; Kaza 6upno canunyp azaxka
muxan. The word cadp has a structure Sabr (un); in the Uzbek language accepted through the
change of consonant caax into cconsonant: Sabr — cabp; it formed by the multi meaning verb
Sabara with the connotation “roxatnmu6yamu” (“kept patience”). By this word in the Uzbek
language formed the adjectives caGpmu, cabpcus (patient, impatient), the noun cabpcusauk
(patience), the verb cadpcusaan (intolerate), compound words cadp-6apaour, cadp-ToKar, cadp-
kanoat (self-control, self-restrain, self-possession); with the addition of -u suffix in the Tajik
language formed the word ca6pu, it is a name of the woman, and it uses as anthrophony’s (EDUL,
11, 170).

The term Tazappy has a structure tadarrus(un); in the Uzbek language accepted through
the change of consonant a3an into 3consonant, a long vowel 1 changed into u vowel: tadarrus —
Tasappy; having the meaning “myre 6ynu6 nitnxo kunaun” (“to pray humbly”) formed from the
verb darusa. This word cannot be used independently in the Uzbek language, taB6a-razappy(to
make penance)is a compound word (EDUL, II, 407).

The term ka3a has a structure qadas(un); in the Uzbek language accepted with the change
of consonant x3aaxinto 3consonant, a long vowel a changes into & vowel, and removed aiiu in the
end of the word: qadar—ka3a (ka3o); it was formed from multi meaning verb gada which
means “ryratau, Wyk kuan” (“complete”, “terminate”) (EDUL, I, 522). Therefore, the author
used not only the Turkic theonims, but also the Arabic lexemas, to clarify the essence and meaning
of the verses, hadiths and poetic texts. It should be noted that the majority of the theses used in the
epic are Arabian theonims, and some of them were first used in the book, which was originally
used in the work of “Kutadgu bilig”, by Yusuf Hos Hojib. This, in turn, indicates that the
expansion of the Islamic religion during the Karakhanids period brought the appearance of the
synonimic levels in that time.
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Abbreviations

1. OTD- Old Turkic Dictionary. — L.: Science, 19609.
2. EDUL - Rahmatullaev Sh. Etymological Dictionary of the Uzbek language. Il (Arabic
words and their derivatives). -T .: University, 2001.
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